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SYNOPSES OF IMPOETANT AETIOLES. 



Classic and Semitic Ethics.*— I. Between the two, there is a fundamental dif- 
ference. At Greece and Eome, individual acts derived their character solely from 
their relation to the supreme good. But in the Semitic system of morality, acts 
are judged by their intrinsic and inherent nature. Eightness or wrongness is an 
attribute of the act in itself considered. Bighteotis and Bighteousness are employed, 
never In a utilitarian, very frequently in an expressly anti-utilitarian sense. The 
same idea runs through the New Testament. The Kingdom of God and the 
Tightness which He requires are to be sought first and chief of all. II. The supe- 
riority of Semitic Ethics. 1. Hebrew Ethics. 1) Complete on its own plane ; 2) in 
advance of all that comes to us from other than Christian sources. 2. Christian 
Ethics. 1) As to the outward life, it covers the whole ground of the Decalogue 
with more minuteness of detail. 2) For the inner man, it is a complete " man- 
ual and directory ; " 3) the law of Christ is also a law of example. 

Objection : The morality of the Gospel is not new. Many, at least of the pre- 
cepts of the New Testament, are to be found in other and older writings. Answer : 
The peculiarity of the moral system of the Gospel is its perfectness, not its orig- 
inality. A. M. W. 

1. The terms, "Semitic Ethics" is not used with exactness. By It, the writer means only 
Hebrew and Christian ethics ; hut the term is applicahle to the moral system of the Assyrians 
as well as to that of the Hebrews. 

2. The forensic use, hy Paul, of righteous and righteousness cannot, by a mere stroke of the 
pen, be set aside. 



Assyrian and Hebrew Chronology. t — A serious discrepancy exists between the 
Assyrian reckoning of dates and the ordinarily received system of biblical chro- 
nology. Agreeing in placing the fall of Samaria at 722 B. C, the two systems 
diverge both before and after this event until in the reigns of Jehu and Ahab we 
have a difference of forty years and Sennacherib's campaign, in B. C. 714 accord- 
ing to the Bible, is assigned by the monuments to B. C. 701. The Assyrian dates 
must be allowed to be in general trustworthy. Are the biblical numbers to be 
rejected ? So say Wellhausen and his school. They regard these numbers as a 
fanciful scheme, a purely artificial product of post-exilian scribes, foisted on to 
the history. This theory is too ingenious and imaginative, too rigid, too far away 
from the facts, to be acceptable. We stand on the general fidelity of the biblical 
numbers except where error can be actually proved. The question then comes, 
Can the two chronologies be harmonized ? We believe they can. Two preliminary 
points are made: (1) The internal difficulty of the Hebrew Chronology— namely 
that while the regnal years of the kings of Israel from Jehu to the fall of Samaria 
amount to 143 years — the Judean reigns for the same period amount to 165 years. 



• By Andrew P. Peabody, D. D., LL. D., in The Andover RevUw, Dec, 1888, pp. 661-676. 
t By James Orr, D. D., In Presbyterian Beviem, Jan., 1889, pp. 14-64. 
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Casting aside the theoiy of two interregna which may be supposed to fill up the 
gap, the most probable conclusion is that Uzziah reigned together with his father 
Amaziah, and Jotham likewise with Uzziah, for a time. The time which is thus 
taken up by these joint reigns in Judah corresponds to the Israelite line when 
Pekah's reign— the one proved error in the Bible numbers — is shortened to six or 
seven years. (2) The Hebrew mode of reckoning regnal years is probably not the 
Assyrian method of post-dating the accession of a Mug, but that of regarding the 
first and last years in which a king reigned as each a year in his reign. The biblical 
chronology of this period is carefully reviewed on this basis ; and as a result of 
the consistent canying out of this view it is claimed that while on a few minor 
points a conjectural element must be admitted, this theory solves, without strain- 
ing or resort to arbitrary assumption, all the main chronological difficulties which 
arise from comparison of the Bible with the moniunents. 



The ClTillzatlon and Bellgion of Central America and Fern.* — The researches 
of M. Raville have revealed to us that in ancient Mexico there existed a civiUza- 
tion characterized by much which is supposed to be modem. But the extraordi- 
nary fact is that with this refined civilization flourished a religion, barbarous 
and sanguinary, the chief element of which was human sacrifice. This religion 
was " naturism " — the worship of the forces and phenomena of nature, especially 
of the sun, developing into a complicated polytheism. The bloody nature of the 
religion is explained by the ferocious character of the warrior-race, the Aztecs, 
who overran Mexico and conquered the primitive people who had reached this 
high civilized state. They worshiped a mild deity, a sun-god, whom they sup- 
posed to have departed when the Aztecs came, but who would return. When 
Coi-tez invaded the land he was thought to be the returning deity. Hence his 
easy victory. In Mexico, as in Phoenicia and Syria, we see the coincidence of a 
high civilization with depraved religious practices. In Peru is foimd the same 
sun-worship characteristic of all American peoples. The state was a theocracy. 
Morality was high. The Peruvian daily salutation was, "Thou shalt not steal," 
and the response, "Thou shalt not lie." Catholicism has not benefited these 
peoples. What will Protestantism do ? 

A popular statement of the results of modern Investigations into the life of these interest- 
ing: but nesflected peoples. This is one of the many lines of research which are contributlDg to 
our knowledge of the subject of comparative religions. 



* By Caroline A. Sawyer in Tlie UnieersaiM Qaarterly, Oct., 1888, pp. 179-490. 



